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Abstract 
The Mawlawis order, attributed to Mawlana Jalal al-Din 
Mohammad Balkhi/Rumi, held a high position in Ottoman 
society and state. In the 11th century AH, the Kadizadelis 
movement emerged in Istanbul under the influence of anti-
Sufi ideas with the aim of combating heresy and religious 
reform. The Kadizadelis, having gained influence in the 
Ottoman state, took hostile attitude against Sufis, 
especially the Mawlawis. They believed that Sufi Islam 
was far from true Islam, that the Mawlawis in Islam had 
committed heresy and blasphemy through practices such 
as sama' and dancing, and that most of the problems of the 
Ottoman state stemmed from these heresies. It was in such 
circumstances that the Mawlawis, in order to confront this 
extremist ideology, inevitably began to defend the cultural 
heritage of Mawlana. The present study, relying on the 
method of historical analytical study, examines how the 
Mawlawis confronted the dogmatic ideas of the 
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Kadizadelis in the 11th century AH. The findings of this 
research show that the Kadizadelis, by exerting influence 
in the Ottoman state, and especially in Istanbul, tried to 
weaken the spiritual and cultural legacy of Mawlana in 
Ottoman society. Faced with such circumstances, the 
Mawlawis, especially Ismâil Rusuhi Ankaravi, the resident 
of the Galata Mevlevihane at this time, sought to defend 
the ideas, customs, and pillars of the Mawlawis order 
through comprehensive scientific and cultural activities. 
As a result of these activities, and of course, by attracting 
the support of the Ottoman state by the Mawlawis, the 
cultural heritage of Mawlana came back on the path to 
revival and, like in previous centuries, continued to live in 
Ottoman society with increasing popularity. 
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period (1032-1095 AH - 1623-1684 AD) 
 
Extensive Abstract 
The Mawlawi Order, which originates from the cultural and mystical 
ideas of Rumi (Jalal al-Din Muhammad Balkhi/Rumi), significantly 
influenced Ottoman society in various domains spiritual, artistic, 
literary, and musical throughout different historical periods. By 
utilizing Rumi's cultural heritage as a tool for spiritual cultivation, the 
order promoted a philosophy rooted in love, peace, and humanity 
within the Ottoman community. Due to their close ties with the 
Ottoman state and society, the Mawlawis held both substantial social 
presence and notable political influence up until the 11th century AH / 
17th century CE. This influence enabled them to play a pivotal role in 
the cultural transformations of the period. In the same era, the 

emphasizing adherence to 
early Islamic teachings marked a significant ideological shift. The 

Ottoman sta
As a result, they sought to propagate reformist, Salafi-oriented, and 
anti-Sufi ideas on a broad scale. Thus, unlike previous periods, the 
Mawlawi Order found itself in markedly different circumstances 
during this era. The Ottoman state, influenced by the Kadizadelis 
movement, even implemented restrictive measures against the 
followers of this order. While valuable research, particularly in 
Turkey, has been conducted on the Kadizadelis' disputes with Sufism 
and various mystical orders during the 11th century AH / 17th century 
CE, these studies have primarily focused on the Kadizadelis' 
controversies with the Sivasi branch. Although these works briefly 
touch upon the views and ideas of the Mawlawis, the conflict between 
the Mawlawis and the Kadizadelis along with the role of the 
Mawlawis in defending and preserving Rumi's cultural heritage during 
this critical period in Ottoman history has not received substantial 
scholarly attention. This gap is notable given that the Mawlawis 
undertook comprehensive efforts to counter the anti-Sufi ideology of 
the Kadizadelis during this tumultuous period for their order. 
Therefore, this study seeks to address the following questions using a 
historical approach and relying on credible primary sources: How did 
the Mawlawis defend the existence of their order against the 



  

Rumi's spiritual and cultural legacy within Ottoman society? 
With the rise of the Kadizadelis movement and their political influence 
within the Ottoman ruling elite, the relationship between mystical orders
particularly the Mawlawi Order and the Ottoman state came under 
significant strain. The Kadizadelis regarded practices common among the 
Mawlawis, such as sama, music, and other ritualistic expressions, as 

true Islam. Although the Kadizadelis posed serious short-term challenges 
and obstacles for the Mawlawis and other Sufi orders, the Mawlawis soon 
embarked on an intellectual and ideological response to this rigid and 
dogmatic movement. In their efforts, the followers of the Mawlawi Order 
sought to elucidate the true value of Rumi's cultural legacy by producing 
scholarly, cultural, and religious works most notably commentaries on 
Rumi's Masnavi- . They aimed to demonstrate that the beliefs 
and values of the Mawlawi path were not only consistent with Islamic 
teachings and law but also offered a mystical framework for attaining 

in this endeavor. Through their writings on the principles and practices of 
the Mawlawi Order, they not only defended the order but also underscored 
its vital role in maintaining social and spiritual balance in Ottoman society, 
particularly highlighting its significance to Ottoman statesmen. 
The scientific and cultural activities of the Mawlawis in countering the 
regressive ideas of the Kadizadelis not only safeguarded Rumi's 
legacy but also convinced Ottoman statesmen that the Mawlawi 

actions and the promotion of their ideas led to violence, unrest, and 
social instability, the peaceful message of the Mawlawis prompted a 
shift in Ottoman policies and attitudes toward the Mawlawi Order and 
its teachings. This eventually led the Ottoman state to extend its 
support to the Mawlawis. The declining influence of the Kadizadelis 
within the Ottoman government further weakened their societal 
standing, allowing the Mawlawis to largely restore their position 
within both the state and society. A significant outcome of this 
intellectual confrontation between the Mawlawis and the Kadizadelis 
was the creation of remarkable works that served as guardians of 
Rumi's cultural legacy for future generations. These works 
emphasized the harmony between mysticism and Islamic teachings 



 

 

while highlighting the Mawlawis' efforts to counter extremist 
ideologies and preserve the spiritual values of Ottoman society. 
Despite the challenges and restrictions of the 11th century AH / 17th 
century CE, this period provided the Mawlawis with an opportunity to 

and political context of the time. The Mawlawi Order not only ensured 
its survival but also enhanced its appeal and influence by 

ted with the 

interaction between mysticism and politics, emphasizing the 
importance of dialogue and truth-seeking as effective means of 
countering extremist movements. Thus, further research into Rumi's 
cultural legacy within the Ottoman realm appears essential to address 
issues such as the role of Ottoman cultural and religious policies in the 

should also explore the contribution
Rusuhi Ankaravi, who played pivotal roles in defending, promoting, 
and perpetuating the Mawlawi heritage and Iranian culture within the 
Ottoman government across various historical periods. A comparative 
analysis of Mawlawi works in literature, philosophy, music, and art 

different layers of Ottoman society, shedding light on the underlying 
reasons and factors behind its influence. Moreover, a comparative 
examination of the Mawlawi Order with other Sufi orders, such as the 
Naqshbandi, Qadiri, or Bektashi orders, could provide a historical 
understanding of the unique factors that contributed to the survival 
and continuity of the Mawlawi tradition and ideas. 
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